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Chihriq, Salmas county, North-Western Iranian Azerbaijan. 


...Now...when the five years’ cycle of the ‘Minor Resurrection’ had come to an end, the 
manifestation of His Highness the Eternal (Hazrat-i-Azal) took place. And he, being then 
nineteen years of age...began with untaught tongue (lisdn-i-ummi) to utter the Innate Word 
(kalimdt-i-zdti) and spontaneous verses (dydt-i-fitn). When the first letter from him was 
conveyed by means of Mirza ‘Ali Sayydh to His Highness the Point [i.e. the Bab], the latter 
instantly prostrated himself to the earth in thankfulness, saying, ‘Blessed be God for this 
mighty Luminary which hath dawned and this noble Spathe which hath arisen in the night,’ 
testifying of him that he spoke spontaneously and by the Self-Shining Light, which is the Innate 
Word, the Natural Reason (‘akl-i-fitri), the Holy Spirit, the Immediate knowledge (‘ilm-i- 
ladum), the Sufficing Light (nur-i-mustakfi), or after another manner of speech, by Inspiration 
(wahy). Revelation (tanzil), and Illumination (farddb u fartdb)...^ 

Introduction 

As suggested by the earliest among the source Babi historiographies - that is, the Book of 
the Point of Kaf {kitdh-i-nuqtat’ul-kdf}^ attributed to Hajji Mirza Jani Kashani (d. 1852) - 
sometime shortly after the lapse of a forty day period following the public execution of 
Mulla Muhammad ‘^Ali Barfurushi Quddus (the eighteenth Letter of the Living) in the 
Sabzimaydan square of Barfurush on the 2""^ of Rajab 1265 AH/24 May 1849^ an ensuing 
correspondence initiated from Tehran by the then nineteen (or, possibly at the time, 
eighteen) year old nobleman Mirza Yahya Nuri Subh-i-Azal (d. 1912)^ with the then 
incarcerated prophet-leader of the Babi movement in remote north-western Iranian 
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Azerbaijan would in less than a year in April 1850 culminate in the formal appointment of 
the former as the successor - or Mirror (mir^dt) - of the latter. As such this first among 
correspondences would have more than likely occurred some time during the summer of 
1849 CE. while later Baha^i sources have tended to either minimize or altogether obfuscate 
this seminal event together with the nature of its correspondence^ in recent years 
facsimiles of the text of the initial epistle sent by Mirza Yahya Nuri Subh-i-Azal from 
Tehran to the Bab (d. 1850) in remote Chihriq have in fact surfaced in the public domain, 
albeit this particular item has long been in circulation among the Iranian Bayani 
community itself since the mid nineteenth century^ and, arguably, versions of it may also 
presently exist in the private BahaT collection of Babi texts and MSS held in Haifa, Israel as 
well. 

The first of these texts, a handwritten MS, forms part of the Qamar Taj Dawlatabadi 
collection of Harvard University’s Women’s Worlds in Qajar Iran and was uploaded to the 
project’s website in 2012.^ This is the first of the texts reproduced below (henceforth Ml). 
The second text, a typescript, forms a quotation in a larger, incomplete biography of Subh- 
i-Azal and is also found in the the Qamar Taj Dawlatabadi collection of Harvard 
University’s Women’s Worlds in Qajar Iran.^ This item was also uploaded to that site in 
2012 (henceforth Tl). The third is a scan of another typescript of the same text sent to the 
present translator on disk by a member of the Iranian Bayani community (and webmaster 
of the site Bayanic.com) in the early spring of 2013 (henceforth T2).^ While undated, the 
original of the typescript appears to originate from sometime during the period of the 
1940s to 1960s given the fact that its amateur typeset looks much like those produced out 
of Persian language typewriters common in Iran during that period. The fourth text is 
from an anthology compilation and is a handwritten MS in an elegant nasta^llq that may be 
in the hand of Subh-i-Azal’s son Ahmad Bahhaj (d. 1933) because the handwriting bears 
close resemblance to a handwritten transcription of his father’s sahifa abhajiya (Epistle of 
Utmost Joy).^° So, even though it is not certain at this point, this particular MS may have 
originated in Cyprus - or, at some point, in Turkey or even Palestine.Our item forms part 
of a compilation labeled by Bayanic.com by the working title of ‘An Anthology from the 
Tablets, Prayers and Visitations of the Writings of His Holiness the Primal Point’ (maJmuhT az alwdh 
wa mundjdt wa ziydrat ndmih az dthdr hadrat-i-nuqta-i-uldY^ (henceforth M2). There is no date 
or colophon in M2 with the only identifiers in the scan of the original MS in our possession 
being the numbers 254, 33 and 6 on the vcrso^k The scan of this particular compilation that 
includes our piece was first uploaded to Bayanic.com (and its mirror site 
theprimalpoint.com) during the early years of this present decade. Our piece is the 
eleventh item in it and is preceded by what the rubrication has labeled as the ‘Sermon of 
Combative Defiance’ (khutba mubdriziya)d^ This preceding item in M2 is certainly by Subh-i- 
Azal himself - possibly being one of his earliest tablets following the execution of the Bab 
in Tabriz on 8 July 1850 - since it explicitly states that “...the [Letter] Hd^^^ hath set...and the 
[Letter] Wdw^^ hath manifested” and refers to the “...manifestation of the mysteries in the 
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dawning of the [Letter] Thd\.”^^ Therefore, not all items in M2 are by the Bab and so 
Bayanic.com has mislabeled this particular MS compilation. In fact, together with a few of 
the Bab’s shorter epistles from the Maku as well as Chihriq periods (1847-1850), and 
particularly one of the series of ‘sermons of Wrath’ (khutah qahnya) addressed to 
Muhammad Shah’s premier Hajji Mirza Aqasf® (d. 1848), M2 holds several of the earliest 
tablets and prayers of Subh-i-Azal himself, works possibly preceding the composition of 
even the ahmadiyah (late 1850) which is usually considered to be Subh-i-Azal’s ‘first 
revealed tablet’ - or otherwise these shorter items may be contemporaneous with it. 
However, the item following ours, quite an important piece in its own right, is by the Bab. 
As such the M2 MS appears to hold a mix of both the epistles of the Bab as well as Subh-i- 
Azal’s, and (other than the single piece addressing the Qajar premier and ‘antichrist’ of the 
Babi revelation) particularly from the significant period following the defeat of the Babis 
at the fort of Shaykh Tabarsf^: items spread out among various compilations elsewhere or 
altogether sparse in copies in most other collections. 

That stated, there is minimal divergence and variation between these four texts 
except that Ml is incomplete and ends abruptly midway where T1 and T2 continue for 
another half a page and where M2 continues for another five and a half lines. The opening 
sub-heading of Ml, T1 and T2, which is the one translated here, are identical whereas M2’s 
rubricated heading simply identifies itself as 'tojfor the Lord' (li-r-rahh ^Jj), which in itself 
proves that (where this collection of writings is concerned) this particular item is actually 
addressed to the Bab but is not by him, especially since ‘Lord’ (rabb) was among the Bab’s 
well known titles as it is numerologically equivalent to his given name Wli Muhammad (i.e. 
202 ). 

Stylistically this epistle is from beginning to end an ecstatic doxology formulated as 
a supplication prayer wherein the Bab is directly addressed, per Babi theophanology, 
simultaneously both in his capacity as the manifestation of the Primal Will of the divinity 
as well as the nexus, intermediary and transparent (or, rather, amphibolous) veil of light to 
the godhead. As such, given Babi doctrine, there is deliberate equivocation in the intention 
of who is being addressed here, and whether it is the man Siyyid ‘^Ali Muhammad Shirazi, 
the Essence of the Seven Letters, the Bab, or God. The intention is both since within the 
landscape of this Babi theophanological geosophy with its dramaturgy of the qiydma 
(Resurrection), the Bab is the ‘Manifestation of God’ (zuhur alldh), Its locus (mazhar), and 
the Primal Point (nuqta al-uld) upon which all-things (kuUu-shay^) revolve^®. Indeed Babism 
fully subscribes to the worldview of the waldya takwMya or what others have termed as 
‘High Imamology’. 

Here we witness the young supplicant in the person of Subh-i-Azal, the future 
Mirror of the Bayan, in a state of totally enraptured spiritual effacement with an attitude 
of complete dependency and surrender towards his lord and master, the Bab, which the 
refrain 'there is no other God but Thee’ continually emphasizes and again re-emphasizes. So it 
goes without saying that the nature of this correspondence is, for lack of a better term. 
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that of a theophanic love letter from a disciple to his master (who, incidentally, he never 
met physically in person). While the correspondences and dialogues between master and 
disciple from various periods in the literature of Sufism are in ample supply, such as those 
famously recorded between ‘^Abd’ul-Rahman Isfarayni and Ada-Dawlih Simnanf ^ during 
the fourteenth century CE (or the legendary one between Rumi and Shams in the 
thirteenth), nothing we have found to date in the whole of the literature of Islamic 
mysticism (whether orthodox or heterodox) begins to approach the beautiful sublimity, 
the ecstatic depth and sonorous heights of this originating piece of correspondence (as 
well as subsequent ones) and especially in the manner in which Subh-i-Azal addresses the 
Bab - and then later how the Bab responded back to him. Here in this supplication we 
behold the meaning of annihilation (fand^) in the divinity, or what the Bayan has 
characterized as the (initiatic) death in the presence of the Tree of Reality^^ which then 
reinforces the meaning of baqd^ (subsistence) where Subh-i-Azal himself is concerned in 
his appointment as the Mirror to the Point. The language of such Bayani doxologies was 
once poignantly described by the late Kirsten Roya Azal (d. 2019) as “the language of an 
uncreated love where the hadith of the Hidden Treasure (kuntu kanzan makhfiyan) has 
literally overflowed beyond its own parameters and formulated itself into a massive 
scriptural corpus of verses and prayers whilst defying Hafiz and the Sufis in explicitly 
articulating the highest imaginable forms of divine and human love in the two- 
dimensional landscape of the written word^k” This is due to the fact that in such Bayani 
texts - that is, to those who possess sensitivity to its Reality and are not among the veiled 
(muhtajih), as the Bayan itself expresses the matter - one finds oneself in the presence of 
the actuality of divine Theophany, its veritable epiphanic setting-placement (mawqi^). We 
believe this first correspondence-supplication by Subh-i-Azal to the Bab unequivocally 
demonstrates the fact as it surges and pulsates within the greater stream of a 
theophanological Dasein situated as well as situating its subject celestially and where the 
Logos (in its true meaning and denotation) already-always stands as the triumphant Actor 
(fdhl); and this is why the Bab, per this first letter, held Subh-i-Azal in such high esteem 
and saw in him the manifestation of the fifth theophanic sequence of the hadith kumayh i.e. 
“a Light Illuminating from the Dawn of Pre-Eternity (subh al-azal) and shedding its traces 
upon the talismanic-temples of unicity;” because in Subh-i-Azal the Bab had found the Pre- 
Eternal Light from the Sun of the Reality of his own Word (kalima) fully actualized in this 
young, unassuming and orphaned Mazandarani nobleman as the Emit of the Bayan 
(thamara al-baydn) and, especially following the martyrdom of Quddus, as the re¬ 
appearance or ‘return’ (raja^ay^ of the earth of the divine Volition (ard al-irada) - i.e. the 
talismanic-temple of unicity - to the illuminating Light (nur ashraq) of the heaven of his 
divine Will (samd^ al-mashFay\ Without exaggeration, this also constitutes for the Bayan 
what the event at Ghadir Khumm and Muhammad’s official appointment of ‘^Ali as his 
successor does for early ShiT Islam which is among the reasons why, among sundry other 
titles, the Bab also bestowed upon Subh-i-Azal the title of Wli: the main interlocutor in the 
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dialogue of the hadith kumayl from which Subh-i-Azal’s own main title of the ‘Dawn of Pre- 
Eternity’ emerges out of its fifth theophanic sequence. 

Albeit short as compared to the length of many other Bayani texts, the implications 
of this piece and its centrality in the Babi canon cannot be overlooked or underestimated 
simply because it is literally Subh-i-Azal’s first known piece of writing and so his first 
official composition in the greater Babi dramaturgy of the qiydma itself wherein the locus 
of the manifestation of the cycle of the Night (layl) of the qiydma addresses that of the Day 
(nahdr) of the qiydma in its initial stages of setting (ghuruh) at the very commencement of 
the Night’s rising Therefore the contents of this letter should be looked upon as 

the efficient cause of Subh-i-Azal’s appointment as the Bab’s successor in his Will and 
Testament^^ and other related testamentary documents of the 1849-50 period, hence its 
pivotal importance. Besides the aforementioned Will and Testament, this document is also 
one of the most decisive historical (as well as theological) arguments against the claims of 
the BahaTs and their founder, and especially in their partisan and quite callous 
demonization of Subh-i-Azal, not to mention their complete whitewashing of the period 
under question in their own sources. That this text has been overlooked by a previous 
generation of scholars, even though it has been available in some (if not publicly until 2012 
but certainly in many private) Babi MSS collections, and not translated until now should 
also tell us something about the general state of the scholarship and where attentions have 
lain. Its importance is also reinforced by the fact that it comprises a documented record of 
actual historical facts which the BahaTs have sought by all underhanded means at their 
disposal to either erase completely from the collective memory or to otherwise discredit 
wherever and whenever they have failed in concealing or expunging the physical record. 
As such the survival of this first correspondence by Subh-i-Azal with the Bab should be 
regarded as the resilience of Truth in the face of its opposite given the overwhelming force 
(whether by material means, by sheer numbers or by dishonest guile) which this opposite 
has consistently mobilized against the Truth for one-hundred and fifty-two years^® as of 
this writing. This is because, contrary to the cynical historical libel and demonization 
perpetrated by the BahaT sources, here we get to see through this composition who Subh- 
i-Azal really was - a perfect majzub (God-intoxicated ecstatic) of the Bab - while we 
simultaneously get to witness the Bab himself through the eyes of the lover who beheld in 
him the penultimate locus of manifestation for the appearance of the tremendousness of 
the divine Beloved (al-^aziz al-mahbubY'^. 

while the ecstatic imagery is rich in this piece, evoking both scripture as well 
mystical poetry, there are also glimpses of important historical events at that period 
offered in this moving doxology regarding the generally besieged nature of the Babi 
community in Iran at the time. As mentioned, the Bab himself at this specific period was 
incarcerated in remote north-western Iranian Azerbaijan at Chihriq, albeit the conditions 
for him do not appear to have been completely dire since he had a handful of believers 
around him, such as the Letter of the Living Aqa Siyyid Husayn Yazdi (d. 1852) as well as 
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others, and couriers were traveling continually back and forth to Chihriq between various 
parts of Iran (as well as Iraq) delivering and taking messages to and fro. However, this was 
the immediate post-Tabarsi period where many of the Bab’s leading disciples and the 
leaders of this community had either outright perished during the Mazandaran uprising, 
been imprisoned (like Qurra’tul-'^Ayn) or were in hiding, like Shaykh ‘^Azim TurshizP and 
others. In this post-Tabarsi period the Qajar state and clergy’s persecution of the Babis 
was also peaking where any known adherence to the creed was being increasingly 
punished with swift, unmitigated violence and where the state and clergy had also 
launched a nation-wide demonization campaign where if they could not physically kill 
them yet instead they were viciously defaming and libeling the Bab, the Babi leadership 
and community far and wide.^^ While we do not believe that the episode of the Seven 
Martyrs of Tehran^^ had occurred yet during the timeline of this particular 
correspondence, nevertheless the despondent, imploring tone of Subh-i-Azal in his pleas 
to the Bab regarding the besieged nature of the Babis of the time - and that divine victory 
be granted to them over their enemies and, particularly, that they be allowed to slaughter 
these enemies who were viciously persecuting them - is quite openly articulated here. 

One final item of note here is that in several places in the middle of the text Subh-i- 
Azal refers to himself as the Letter Thak The impression based on the accounts is that the 
title of the Fruit of Pre-Eternity {thamara azallya), to which the Letter Tha^ refers, was 
actually bestowed on Subh-i-Azal by the Bab after this originating correspondence and not 
prior. It is possible that some of the scribes of this particular piece collated the few early, 
initial correspondences of Subh-i-Azal (possibly composing a mere handful of letters) into 
this one uninterrupted piece rather than separating them individually, a practice we have 
seen with a few other works among other BabI MSS elsewhere. We believe this is what the 
beginning of the sub-heading of Ml, T1 and T2 may be alluding to. 

It should be underscored here that most certainly the BahaTs will attempt to first 
ignore this piece, as they already have, and later predictably they will campaign to 
discredit its publicized translation, since it unequivocally up-ends their narrative 
regarding the facts behind the Babi succession and, especially, reveals the recorded 
utterances of both Baha^ullah as well as his son ^Abbas Effendi Wbd’ul-Baha^ (d. 1921) 
regarding it (and the general period in question) to have been tout court deception, 
dishonesty and pretense. Yet it is now irrevocably part of the greater discourse and public 
record surrounding the history of Babism to which the historiographical reputation of 
BahaT sources cannot but themselves now emerge as being full of twisted bias, nothing 
more than discredited hullaballoo and whitewashed sectarian hagiographies with little to 
no bearing on the actual facts of history. Whether the Western Academy follows suit and 
takes matters more seriously than they have thus far, remains to be seen. But even that 
presently remains irrelevant since the corporate-driven interests of the neoliberalized 
Western Academy has largely proven itself in recent years to being primarily agenda- 
driven with many (but not all) academics no more than career opportunists serving their 
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own self-promotional agendas and with no genuine interest in unbiased research and 
scholarship and the balanced assessment of the historical record; this, especially when 
there exist monetary stakes and financial incentives not to do so. Presently Baha^i money 
and influence is firmly entrenched especially in the Western Academy’s publishing arm in 
the disciplines of Mid East, Islamic and Religious studies, and particularly with outfits such 
as E.J. Brill or Oneworld (which is outright Baha^i owned), as well as proximate business 
affiliates in the university-oriented publishing industry as a whole, that produce the bulk 
of publications in these specific disciplines. Nevertheless with the global expansion of the 
internet and the constant production of accessible publishing technology available to all, 
not to mention where sources themselves are becoming more widely available to laymen 
everywhere, more and more all elements of this establishment itself - because of the 
obvious corruption with its misplaced elitism as an extension of the current neoliberal 
capitalist Zeitgeist - is being relegated to irrelevancy. Where we are concerned, and as 
evidenced on a daily basis, more and more people wish to learn the true facts surrounding 
the religion of the Bayan - and not how Baha^is have represented things - and so what the 
heavily Baha^i-infiltrated disciplines of Mid East, Islamic and Religious studies think about 
the matter has become increasingly none of their concern anymore. In fact, as time goes 
by and as the neoliberalized Western Academy reveals itself for what it is, interested 
groups of people wishing to learn real facts and real truths are in numbers turning 
elsewhere and so looking at alternative loci to the Western Ivory Tower with its biases, 
double-standards, selective scholarly memory and methods, hype and dirty corporate- 
driven politics. 

Einally, and as has been our usual practice in the past, the translation has been 
crafted in a King Jamesian style since - and contrary to the view of contemporaries - we 
believe this maintains the linguistic dignity of such an item when rendered from one 
language to another, particularly when it is from the classical Quranic Arabic of the 
Bayanic style to English. Wherever they occur, transliterations have been round bracketed 
0 and any additions made in the text have been square bracketed []. Alternative readings 
or any words or phrases needing annotation or gloss have been endnoted. Einally here, 
any misreadings or inaccurate renderings are completely our own. It is hoped that future 
generations will be more diligent than their forbears and so take such items of the Babi 
canon more seriously and thereby offer both improved critical texts of the Arabic as well 
as better versions in translation. 
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Translation 




For the Lord!'' 

This is the whole'^ of what His Holiness the [letter] Tha^ (cj) sent at the 
beginning of His Manifestation from the Land of [the letter] Ta^ (1>) [i.e. Tehran] 
over to His Lord the High, the Praised in the Mount of Intensity {jabal ash-shadid) 

[i.e. Chihriq]." 

He is Thou (huwa anta)\ 

In His Name, the One Seated (hismihi al-Jdlis) upon the Point of the earth (fi nuqtaPil-turdh) 
in the humiliation of the Hidden Cloud of Originating Wonder (bi-dh-dhilatil-^amd^ al-badP)! 

God verily testifies that no other god is there besides He Who is Thee, and all are 
acting by Thy Cause-Command^^ and all are beseeching Thy Grace! For, lo, to Thee belongs 
the Majesty and the Beauty; and indeed to Thee belongs the Grace and the Equitous Balances; 
and verily to Thee belongs the Tremendousness and the Approaching Advent! For glorified 
art Thou, indeed no other god is there besides Thee, truly I am among the prostrators! Thou 
art He, for 0 my God and my Lord, Thou indeed beareth witness to what is in my essential 
being and Thou knoweth what is within my vital soul! 

For glorified art Thou, indeed no other god is there besides Thee! Verily I desire from 
the earth of holiness the supreme enthronement of Thy Decree and the disclosure of Thy 
Cause-Command and the perfection of Thy Production! No hope is there for us except in Thee 
so make us triumphant by Thy legions, 0 Beloved of the Worlds, and validate us by Thy 
Victory, 0 Goal of the gnostics! For I testify to Thee that verily Thou art the Truly Real, no 
other god is there besides Thee, indeed I am among the worshippers! So I beseech Thee by 
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Thy Countenance of Munificence and the grateful indebtedness, verily Thou art the 
Munificent, the Beneficent! For, 0 my God and my Adored One, truly I desire that Thou reveal 
Thy versical-signs in every state by the Tongue of Thy Essential Reality, so expand my breast 
thereby, indeed Thou art the All-Gracious, the Mighty! And I testify, and whosoever is in Thy 
presence, in perfect attestation in that, indeed. Thou art God, no other god is there besides 
Thee! Glorified art Thou, truly I am among the triumphant! 

Lord, make me rise by Thy Cause-Command in every moment by the pervading 
envelopment of Thy Will! Indeed Thou art God, no other god is there besides Thee, truly I am 
among those who in Thy presence have been interceded for! So show mercy to Thy servants 
and make them triumphant by Thy legions in every state, lo. Thou art the All-Gracious, the 
Primordial! And glorified art Thou, indeed there is no other god besides Thee, truly I am 
among the beseechers! 0 my God, be merciful to Thy lovers and deliver them from the hands 
of the enemies of Thy Logos-Self! Verily Thou art God, no other god is there besides Thee, 
truly I am in Thy presence among the fearful! For, 0 my God and Beloved, indeed the hearts 
have contracted! Verily Thou art God, the Beloved of the gnostics! Lo, make Thy lovers 
victorious in every state! Indeed Thou art the greatest of all Primeval Victors! 

He! And, 0 Beloved of my origination^^ and suzerain of my essential being, bestow 
mercy upon Thy lovers by Thy Beneficence, and, lo, make triumphant Thy Attributes by Thy 
Grace! Verily Thou art God, no other god is there but Thee; in what Thou hath willed. 
Powerful; and in response. Hearing, Answering! For Thou art the Truly Real, no other god is 
there but Thee, truly I am among the submissive! Indeed the vigor is Thine, 0 Beloved of the 
worlds! 

He is Thee! And 0 my Beloved, were it not a day among the days of the manifestation 
of Thy [letter] Thd\ I [would not] beseech Thee for the victory in all states by that which 
hath been revealed in Thy Book promised onto us, the victory of the believers! For, 0 my 
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Beloved, how do I invoke Thee after what Thou hast revealed to me in the restoration of my 
soul whenever it hath descended? So he Thou patient, 0 my Beloved, and forebear; and 
remove the veils, 0 my Liege, until Thou seest the Letters manifested and drawn to Thee eye 
to eye; and continually make the course of Thy [letter] Thd^ exultantly triumphant! For, 
verily. Thou art God, no other god is there except Thee! To Thee belongs the Beneficence and 
the Excellences and to Thee belongs the Ascendency and the Equitous Balances! Bear witness 
what Thou desirest in Thy lover and inform in every state the Visage of Thy [letter] Thai' 
Truly my Lord Thou art! Truly my Beloved Thou art! Truly my hope Thou art! Truly my 
sheltering cavern Thou art! 

And, 0 magnetizing ecstasy of my soul, how shall I invoke Thee after Thou hast 
blocked the invocatory remembrance of Thy Countenance and cut the description from Thy 
course? For glorified art Thou, no other god is there but Thee, truly my intention Thou art! 
Truly my Desired One Thou art! And Thou hath, 0 my Adored One, taught me my secret and 
Thou beareth witness to my situs that what I desire in every state is none but Thee and that 
what I intend is none but Thee and what I seek from before is none but Thee and what I shall 
find after is none but Thee! So, lo, 0 my Beloved, hasten the irradiation of Thy [letter] Thd^ 
and inspire him in every state [with] the versical-signs of Thy ecstatic magnetization in 
order to move^^ by it in Thy Cause-Command, for Thy making victorious the Truth is Thy 
victory and other than Thee it does not see existent [anything else]/ For there is no other 
god but Thee, truly I am in Thy presence a servant obediently pliant! And I bear witness to 
Thee by Thy attestation before [the creation of] all things in that verily Thou art God, no 
other god is there besides Thee! Glorified art Thou, truly I am among the prostrators! 

For, 0 my God and my Lord, verily Thou art the One Who recompenses every soul 
according to the developmental blossomings^ of its soul by Thy decree whose originating 
purity^° irradiates by Thy operation and whose essential being is bridled by Thy Cause- 
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Command and whose egoity is made to stammer by Thy Secret! Indeed no other god is there 
but Thee! So I beseech Thee, 0 my Lord, in the presence of Thy Peerlessly Self-Subsistent 
Countenance to have mercy upon me by Thy Beneficence and make me arise by Thy Cause- 
Command and make me triumphant in every state by the envelopment of Thy Will, so make 
descend Thy Spirit upon Thy lover; for, 0 my God, and by Thy Primordial Right and by Thy 
Mighteous Secret and by Thy Scintillant Luminosity and by Thy Irradiating Countenance 
and by Thy Elevated Decree, truly there is no other for me but Thee as Beloved and there is 
no equal to me an Adored One! I beseech Thee for the victory and the liberation"^^ in every 
moment by what is revealed by the Abiding Spirit ofHoliness^^upon the hearts of the purified 
ones; for glorified art Thou, glorified art Thou! Verily Thou beareth witness over what Thou 
hath ornamentally embroidered and, lo. Thou maketh to inform about what hath 
immaculately emerged! Nothing frustrates Thy knowledge from what is in the heavens and 
in the earth, and verily Thou art sufficient over all things yet no thing can suffice Thee! 

So, 0 my Desire, I invoke Thee by that which hath been revealed from before [so] call 
upon me and I will answer; for, look, I am possessed with how Thou hast called upon me, I 
implore Thee; and look, I am possessed with what Thou hast inspired within me! I invoke 
Thee that Thou may make us triumphant in every state, so make us victorious by that upon 
the earth, for we seek to avenge Thee from Thy enemies and slaughter them in entirety for 
Thy sake and so that we may pacify^^ all by Thy Cause-Command! And glorified art Thou, 
glorified art Thou! Art Thou not the One True Possessing Bestower of Mercy upon Thy lover? 
Art Thou not the One True Possessing Bestower of Grace upon Thy elite? For glorified art 
Thou, verily no other god is there but Thee! I beseech Thee for the pardon of Thy lovers! I 
beseech thee for the victory of Thy lovers and I beseech Thee to render the veils! Indeed there 
is no other god except Thee! All that which hath been revealed by Thee is benevolence to us 
and we do not say regarding it why and wherefore! Since there is no other god besides Thee, 
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in Thee I place my trust with the irradiation and in Thee I make the supplication with the 
sheltering protection! Verilyy no other god is there hut Thee, truly I am among the invokers! 

Tory indeedy Thou art certainly informed of what Thy Cause-Command hath 
manifested and what Thy secret hath originated and revealed in every momenty the versical- 
signs of Thy magnetizing ecstasyy in order to make ascend by it Thy reign and in order to 
irradiate the Beauty of Thy Self-Subsisting Peerlessness and in order to reverberate the 
Lights of Thy Everlastingness! Indeed no other god is there besides Theey fory 0 my Belovedy 
we have arisen by Thy Cause-Command and our hearts have swelled by the versical-signs of 
Thy Love and we are ecstatically drawn unto the simple expansiveness of the holiness of Thy 
Essential Being! So make us triumphant in every moment by the revelation of Thy angels! 
Verily no other god is there besides Thee! Since in Thy Hand is the kingdom of the dominion 
of the heavens and the earthy do Thou make us victorious by Thy Will with Thy hosting 
legion and uphold what Thou hast Willed with Thy victory! To Thee belongs the Beneficence 
and the Grace! Thou giveth to whosoever Thou Will by whatsoever Thou Will as howsoever 
Thou Will! Indeed no other god is there besides Theey verily I am among those rendering 
service! Tory 0 my Gody indeed Thou hast truly taught me that I do not desire aught but Thy 
worship! Tor glorified art ThoUy indeed there is no other god but Theey truly I am among 
those mentioned!^^ 

So I bear witness to Thee that verily Thou art the Lordy no other god is there except 
Thee! Nothing can equal Thee throughout the worldsy a Lord Primeval! Tory 0 my God and my 
Belovedy indeed Thou hast taught me my secret and Thou hast borne witness to my situSy and 
Thou has called Thy servants to naught except submission in the presence of Thy Essential 
Being! Verifyy no other god is there except Theey I am truly among the prostrators! So I 
entreat Thee for the victory by Thy Beneficence! Indeed Thou art the greatest of all Victors! 
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And the praise he unto Thee in the heavens and the earth and then throughout all the 
worlds! In Thee I seek the intercession! In Thee I seek the elevation! In Thee I seek the 
embroidering ornamentation! In Thee I seek the beautification! In Thee I seek the irradiation! 
In Thee I seek the dissolution! In Thee I seek the stammering! In Thee I seek the subjugation! 
In Thee I seek the perfection! Indeed no other god is there but Thee, truly I am among the 
invokers! And, lo, the praise be unto Thee from before and after then in the number ofall- 
things,^^ verily Thou art God, the Beloved of the gnostics! 





20 October 2019 CE 
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Texts 


l>^ I J>^ 

bo^U'cA^Jl>lwb)]l]^^j)c)UW^Jb^3^^^^^c)b JWbJ;^iJyJ^^b JVr^jjb^ c)j±^ 

‘^L-Xls-b^ls 

vj ■ ■' ’ ■< ^ /. .. 



1/1 i)i ^ \ !)0j:^ I b.1 c^yji^l J^J -3y (^^ii^^yfuij^l^j:^]]))jj)^j- 

'1->'Ui> jji^> 

U^.^vy^u^'jy,r^ '^'■-J^ J'-«J,Wrcjri-i Iig'iti 

yjy f^iVby /; 


«• ^ ^» 

' • X, 

•'-^'b/Viij/. 


li) U y 
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T1 

•r' 

\, X-J X J aX 1 ^J ^ llJ! o^A>- 4 L«j 1 U j 

ilUJI JL(_i n^_a;'LiJliJ jJL ‘^"'•5^ 'IkJlj*,' l> 

J J5UJ1 idi (^jlj i^iyii^idLii c>> JiJ' ‘^'1?-'^'^' 

^jlrdiU^^ jUMjjj^ldJ o'j t>.«iJliiU o'j JM' 

^_y_iUj^bcj,y 1“o»c^L;l 
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ar__ 

JL^ \ Lk-j 1^ tZ-w \ Ir^ lo-j i CZw 1 li»J i d^ 1 (,.5^,^ ^ 1^ ^^uLlp 

dU Lj>wk.* *«>^ ^ ^ i X . T wij tiljy?' J I 

iV -—^ ^ L> C-.-^ 1 f l^Bi# ^ ^ ^ ^ ^ ^ ^ ^ ^ ^ 

(m««X!o I loj C-d 1 V1 t d-^JJo lo^ dd! V \ I lo^ c-d 1V1 ^ ^ ^ 

i Jl?** d- L* 1 I-*** (J^ ^^4.6—^ 1^ trf iiijliS dvJ i i J L fo 

* 1 * . 

ddS* Lw 1 idw 1V l<iJ i ^ cjy^ t'^ij jl^ 

*ib 

L^V4,**/ dw t V 1 4 J 1 ^ 4 JU 1 dw 1 dLl Lj ^ L^-^*W 1 *JdP di^ hJLl 

Lm^ JS ^ dw i d-L, I ^ *^T* ^ C^ d d!^i».rf I 

4lLw t 1^ 4^Lw^w,^ (^•'LLaJU dL>^,px^ 4..44 <A^^.Js^ 

Lrf d|.,|.jkiO^_*^ J vAJ ^ L^ dljj^„ 44 ; L? dw 1^1 ^iJ t ^ O ^ 

dJi?-^ ! L djwli dJjwj^-l d J . A ,h<*i ^ dJoL^-l^ (j; 

1 1 d^ w t Ui l i r>^J 4 m^.>J sLifcwk) t 1 dJ ^Lob^ (JL^lI I 

—- ^ 1^ L ^ cl ^^ 1 ^ ■^J.iw \ Iww-^ dlj(^w ^ 

1 la ^jgl&JL ^ w^Qd^ L>i-ct^fJj \ ^ gl.P4lZ w i 5! -fc<k ^ i 

dw» 

odS*^ Ll"i^O^ LwJ ^ dw5* L*^L» L?xw 1^ 04^!^XAtt-^ !■) 

K^^_)_) ^ d' dw tJii *u ^j,jun^ \^X jLj jJucu I ^Ji^ ( X ) 

1 4^U# tf^ L^wrf *-i-w JLw id IwJ--'^ ^ dp diwAW d* Lwjj 4Z-W 1 4 JL>o^ *-3 1^-^ ^ 

d bX^ '!j •J' ^ 1^* d^-tJfc^pwJ dww ! i-w fcJ Ljs^ 11^ i-*^ 

Lt/w i d^ ^ (_^ (,1>^ X?XwJ *dw -Isi^ ds-w 1 ^Zw*- ^w d&d^ 

* ^ J 1 Jj 1^ 11^’ 1 Is*. 

.'.'M;i .■j.\':i-.ji ■. ^.^ ;> '-.. i .I 1 

X 
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T2 


1 J.;—5 Jb • 111! dl«jl U j\y^ IJlA 

bjjJi-w di^ jSjl ^^1 j d^L jSjl jcuj! j^>!l dl a;! dJI ‘L-JI iJDLi^l_^l JJasJiy^LJI a ^ iz ^\ ^ 

jjiobl ^;^a^LJI l»;lcu;l )(1 dl !)l ^jl diU^ JM^' J u* 3 J'-^' j o* 5 j JiUJI dJ ^^l, 

‘Li^l 5 dX--t>iEl j juj\ Llc*:!,')il dlil j^l d;U^ j^LiyU jJju:, U d;l ^yj j ^1 U 

cLjl d;L dj^ U od^UJl L d_^ L dj,!;^ l;_^Ubu:l>ll * U^JI Id^ d*i«» ol^’j d^l 


— Jr' o' lot ^y^l U j^jSloUlojI ibl d.^ dli-.U o*^ UilcjIMI dlil j^l 

^1 AjIeuI d;L jL^XI O.J dj^lj |,^l Jliillcoldjl dJdj^jXo j^Udi^^,^LdL ^li jS'y ibU'^ , 

f-dii*^l b,. dide^ lolc^OI dl y dJlcol d;l d^u li=U.L ot^^J d^L o-ejS" UjI d;U^^I ill 


r^;' urj-" M of^'Ldl Idlcol ill dlil ^^1 ibU^ ^dJI jUdIcol djl jjLi jf^ djii^ jLJI Je ^/«L 

“^1 o' irre “5 trf" of^'UJI lolcol ill dl il dJIcol d;l ddJt^ jUI i^o;! y. ^(-' 1 ^ 1 ^ di^l 

5 djj^ dJL^I ^j \^^,1 ^d^U;^obia;l ^Li jS'^dip.l^l ^-,1 dJI 

O— ojS'LIojI :^ldlil^>^lbu;!d;Uc^j^d,UilLj_^ji * 11 : U J^ebl ill dl il ddlv^jl d;l dUd dJU^I^I ,^1 
^ uJ>:l L jSd^l dli„l didL-,,^ ^Ll o- U Uojl ^ y^UiL^ L dJ^I ^ 1 ^ ^^UJI 

^_. LdjU J>; lJ<d^^Lu^:^ ;> JrUo^.d/jlbi^^y^ Ud* d^llf ^ 

^ j jj^l dJi^l ill dl il dJlcb;l d;U L'l j d^l^ !-(^ osr^ } l^L^ddl l^lfed^ill dl^ jb. i^il^, L oL^dl 

U,^\ LIcbjl ^jLI dvL-dUi, J^ol^ Jii J>d L ^-5 di.d> U Jlj^l, ;‘^l dJ, JUII 

eobjjU Uilcol ill dl il y\ d;U^ di^ o^O^lj^, didi dj'/Jlai< 


i-ltl U,b„l >:i Ljbb;l ill i^JUj^bjl ill j^^Udojjl U I d:l,iijl^_^ U;| 

ilj d^d^, d^l J.dJd d^ di^l^oLI oU L d;U^Wl 4^ ^ 

o-e^ lol d^U^ibl^l dl ^ dJlc^-l diL ^ Ji di.L^ 1 ^ Llc^l ^1 dl iU d^ 

- Jsr 5 oLdf^y , d_^L dj^^ di^.^: idU, i^jJ ^_, L dli„Uu:^;lilI dlil ^^,1 iijL i^l 

_^d,d LI A^yl ^ ^ ^ 

b^ldilj3_^l U Xf-ijd;r^l^^Ulvrl5>i;^l jy^'j^ldJi^l U=. Jd;j-ilj 


(J* J I 


u« u» 


ot^ lA ^ 3 ij^ L 5 , 


- - jr.' 

v^^.^lydJdd^^b b^-^L d^d ^l.L lj LI Lpd^.l LIJLI l^.^^l 

- J,T^1^1 d^l J,ic.i Ji' o^, di.ii j$,l dil^l ^ 4L 

d. Jd L Jfeblill dl il ^.| d;U^^l_dJ J^dldld.17^ til ^1 ^,^1 ^ d:^ L 

- Ll^lill dl il o' ^U-JLcbLy: ddc^ a^L,..i^LcJ<j: d^cuilill dlil J1 ^ j^ii^L 


diikL, dJi, di^lJ^^LI c-^ ^ j^zJy\ ^ 


(Ji / LI ^ 1 ■■ -" J L dj U ^JJI 


jSiL-. Jl dd>l 5 i^oLL Ij^ Q^l j d^L dy ,y^U^lilUI il o' dibla^-j'rlfi-idj d:^ 

J^l dJ d_^ ‘bj y ^ idl.ir,j£u dju-j 1(^1 ill dl il dSsil. y>-^ Ij^l j 

o' dU^ dbjy^ill y~Jjl Uyjl |dbJ d;l L» ^jJJbUJI dicbliil dlil ^1 'U; iJMl; cdvr^- JidI j 
5US^ pU;d;l^y^J y by Ln^dUJJ d^^cblill dl Hv/d'^l djL di^U ^^^dl Iblcblill dl il 
r^'^l djj^_^l dJi„li j^^j^LJI yi d;U™cblill dlil ^jl g^idliil djUjsjl I. ^yjj. 1 , •■; 

iiJv:bJ..^I di ‘;yv^ldjo;_^ldjc:-y^ldie..dll.ldii>dLJIy ijill,oly-Jlydlj^li;,l5j^^LJI 

u* 3 Jj O' dJ a»y I ,;.lj Jj^jjl jjl ybjiill dlil jvliddL-l iU I dd .- - I- Iv I ,.|.i.- I 

• Oi^J ^ ^ ^ oS"'^ 
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^ Kitdb-i-Nuqtat’ul-Kdf: Being the Earliest History of the Bdbis compiled by Hdjjl Mirzd Jdnl Kdshdni Between the Years 
1850 to 1852, (ed.) E.G. Browne, Leidan, 1910: 243-44, online 

https://archive.org/details/NuqtatulKaforiginalE.G.BrowneEdition/ (accessed 14 October 2019). 

^ Namely, the eighteenth Eetter of the Eiving and the second among the two preeminent leaders of the 
Shaykh Tabarsi uprising in Mazandaran, see MacEoin’s Elr entry 

http://www.iranicaonline.org/articles/barforusi-molla-mohammad-ali (accessed 14 October 2019). It should 
be noted that some sources have located the date of Quddus’ execution as having occurred nine to ten days 
earlier on the 23’’'^ or 24* of Jamadi al-Thani. 

^ See our Invoking the Seven Words: An Acrostic Prayer by Mirzd Yahyd Nuri Subh-i-Azal 

https://www.academia.edu/3588368/lnvoking_the_Seven_Worlds_An_acrostic_praver_bv_.M%C4%ABrz%C4% 

81 Ya%El%B8%A5v%C4%81 N%C5%ABr%C4%AB %El%B9%A2ub%El%B8%A5-i-Azal (accessed 14 October 
2019). 

^ Eor example, in Asad’ullah Eadil Mazandarani’s asrdr al-dthdr, vol. 5 (n.p. 129 badEll972-3 CE), 347, 
Baha^udlah is quoted as saying, “Glory be to God! Haven’t the critics and detractors (mu^aridin va munkirin) 
realized by now that what was sent over to the forerunner (mubashshir), meaning the Point [i.e. the Bab], was 
by whom? The knowledge is with God, the Eord of the worlds!” Glossing upon this statement, Asad’ullah 
Eadil Mazandaram writes: “The intention here is that the letters of correspondence between Mirza Yahya 
[i.e. Subh-i-Azal] and the Point [i.e. the Bab] in the prison of Maku (sic) [it was actually Chihriq - trans.], 
which became the reason for issuing the specified written decree [of succession], was at the dictation of that 
holiness [i.e. Baha’ullah].” However, such statements by the Baha’i founder (as well as its gloss by 
Mazandarani) are re-imagined as well as conflated positions from the later period of the Azali-Baha’i schism 
and so can be safely dismissed as tendentious and therefore without foundation or merit due to it reflecting a 
later sectarian BahaT point of view, especially given that views opposite to ones made above were articulated 
by Baha’ullah himself at an earlier period in Baghdad prior to the schism. Moreover, even if, for the sake of 
argument, it be assumed that Baha’ullah was the actual author of this correspondence and not Subh-i-Azal, 
the content and tone of this first correspondence, as will become patently obvious, is of a spiritual vassal 
addressing his lord and master in a state of complete effacement and servitude, and this in itself would tend 
to then negate Baha’ullah’s later claim to being the Babi promised one (i.e. He whom God shall make 
Manifest) and thus the Bab’s theophanic superior. This holds whether the correspondence was either 
indirectly or directly authored by him. The obvious conundrum for the Baha’i narrative introduced by 
Baha’ullah himself over the matter in the later period of the Azali-Baha’i schism, among other reasons, 
would therefore by direct inference indicate the correspondence to be authentic and not originally authored 
or dictated by the Baha’i founder, as claimed; but rather it would establish that it’s original author was solely 
and none other than Subh-i-Azal himself; and so, given this, claims to the contrary in Baha’i sources appear 
to be quite problematic and should henceforth be treated with caution due to the ahistorical nature of them 
being a function of bias revolving around the sectarian Baha’i ideological rewriting and re-imagination of 
early Babi history. In that regard, see Denis MacEoin’s “Erom Babism to Bahaism: Problems of Militancy, Quietism, 
and Conflation in the Construction of a Religion,” Religion (1983), 13: 219-255, online https://bahai- 
librarv.com/pdf/m/maceoin_babism_militancv.pdf (accessed 17 October 2019). 

® As attested by the footnote comments in T1 and as the present translator himself has also discovered 
among other Babi MSS collections. However, for the purposes of this present translation, we are only 
utilizing those four texts already known in the public domain. 

^ See http://www.qajarwomen.org/en/items/114lA6.html (accessed 14 October 2019), esp. 
seq. 43 

https://iiiflib.harvard.edU/manifests/view/drs:31794504$43i 

and 
seq. 44 

https://iiiflib.harvard.edu/manifests/view/drs:31794504$44i 
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® See http://www.wwqidev.com.s3-website-us-east-l.amazonaws.com/en/items/ll41Cl.html (accessed 14 
October 2019), esp. 

seq. 11 https://iiif.lib.harvard.edu/manifests/view/drs:31794511$lli 
seq. 12 https://iiif.lib.harvard.edu/manifests/view/drs:31794511$12i 
seq. 13 https://iiif.lib.harvard.edu/manifests/view/drs:31794511$13i 
seq. 14 https://iiif.lib.harvard.edu/manifests/view/drs:31794511$14i 
seq. 15 https://iiif.lib.harvard.edu/manifests/view/drs:31794511$15i 

while this entire item has been attributed to '^Atiyah Ruhi by the Harvard University project, it may actually 
be the incomplete biography of Subh-i-Azal by Nasir Dawlatabadi. 

® A PDF can be found online, here https://archive.org/details/subhiazalsfirstlettertobab (accessed 14 October 
2019). 

“ See INBA vol.l, PDF pagination at 50-83 (this is the second item in the volume after the reproduction of the 
lithograph edition of the Persian sections of the Bab’s Book of the Five Grades, kitdh-i-panj sha% originally 
published by the Bayani community), online https://www.h-net.org/~bahai/diglib/iNBA/INBAOO1 .pdf 
(accessed 14 October 2019). Note that all of the prayers listed as a separate item after the sahifa abhajiya form 
a contiguous part of this work of Subh-Azal’s from the Baghdad period (1852-63). The original Iranian BahaT 
editors of this particular INBA volume also incorrectly labeled it as being a work of the Bab’s. The editors of 
the online H-Bahai list subsequently corrected this mistake during the last decade when they uploaded the 
digitized version of this particular INBA volume to their online library. 

“ Since these were Ahmad BahhaJ’s places of residence. 

http://theprimalpoint.com/showPict.php?id=collect3&ref=l&err=0&curr=l (accessed 15 October 2019), see 
pp. 40-43 as well as a PDF of the MS online, here 

https://archive.org/details/maimueiazalvahvamunajatazatharinuqtaiula (accessed 15 October 2019). 

There is an illegible marking at the bottom right hand of the verso which appears to say ^ iX' 
followed by the number 6. The folder in which the scan of the whole MS was placed is labelled Book 14. 
which is not a known title of any work authored by the Bab. 

On page 39 of the digitized online version. This here refers to the Bab, since the numerical value of this 
letter is equivalent to hah (gate/threshold), i.e. 5, and in huwa (y&) it represents the letter of “manifestation” 

{ZjX’), or the Revelation (tanzil), and the five outward perspectives of the pentalpha with the wdw 
representing interiority (^jk), the six interior perspective of the pentalpha, and the tawil. 

“ ibid., meaning Subh-i-Azal. 

ibid., which is in reference to the first letter of one of Subh-i-Azal’s titles, thamara al-azaliya (^jVl s^) (the 
Pre-Eternal Fruit). 

which is the ninth item in the M2 compilation. 

For example, items three and four in the M2 MS are two of the many of the Bab’s visitation prayers for the 
fallen Letters and martyrs of the post-Tabarsi period. 

I.e. the Perfect Man (insdn-i-kdmil) or Anthropos Teleios, the Christ or, rather, the Imam of the Age 
manifested, see our ‘Journey with me unto the Divine Throne’, online 

https://www.academia.edu/5082743/Tourney-with-me-unto-the-divine-throne2 (accessed 19 October 2019). 

See Mukdtibdt-i-^Abd’ul-Rahmdn Isfardyniva AJd-Dawlih-i-Simndni, ed. Herman Landolt, Bibliotheque Iranniene 
vol. 21 (L’Institut Franco Iranien: Tehran, 1972). 

Persian Baydn gate 8, Unity 2, online http://theprimalpoint.com/lib/tvped/sacred/Point/Persian- 
Bayan/PersianBayan.pdf (accessed 14 October 2014). As far as terminology is concerned, seldom (although it 
does occasionally crop up from time to time) does conventional Sufi technical terminology such as fand^ 
occur in Bayani texts. Instead other terminology is deployed to convey the same or similar ideas. Here, in the 
last paragraph of our text, in its self-reflexive tenth verbal form has been utilized to denote 
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‘dissolution’ in the divine presence. This word with this specific technical usage has also been found in other 
Babi texts. 

Kirsten Roya Azal, 2014. 

As Nuqtat’ul-Kaf states, “ within the space of approximately forty days after receiving the news of the martyrdom 

[of Quddus], for three days that excellency [Subh-i-Azal] was stricken with an intense fever, the intensity of which 
fever being from thefirey heat of separation. And after three days the traces of holiness dawned upon that blessed temple 
and the meaning of'return'was manifested...”, ibid. 

As mentioned elsewhere, just as with qddm (the Ariser), which is a title he applies to himself as well as to 
Mulla Husayn BushruT, Quddus, and Subh-i-Azal, the Bab used another common title for three specific 
central figures of the Bayan, viz. the Other Point (nuqta al-ukhrd). This title of the Other Point is one of those 
by which Quddus was addressed and then later we find the same title being applied to Subh-i-Azal as the 
‘return’ of Quddus. But, most interestingly of all, it is also among the titles by which the Bayani messianic 
figure of He whom God shall make Manifest (man yuzhiruhu’Lldh) is also addressed in several instances. The 
implications of this common title, per the original Babi doctrine (and not the dishonest disfigurement made 
of it by biased BahaT sources), are obvious; namely, that Subh-i-Azal’s eschatological ‘return’ during the 
finality of the Bayan and the primality of the subsequent dispensation would in fact be the Manifestation of 
He whom God shall make Manifest - among countless other ones, a point no BahaT source has ever properly 
addressed. And it is quite instructive in that regard that one of the many items quoted from the Bab by Subh- 
i-Azal in his mustayqiz (Book of the Sleeper Awakened) is where the Bab states that Subh-i-Azal “...is the proof 
(dalil) [for the people of the Bayan] towards He whom God shall make Manifest...and the path of creation 
towards the Hour...and the Day of the Manifestation of He whom God shall make Manifest,” cited in ahkdm 
dar a^mdl adhkar va Hbadat dar adn-i-muqaddas-i-bayan, 33 (PDF 36), online 
https://archive.org/details/ahkam_201910 (accessed 18 October 2019). 

In the Bayan the cycle of ‘manifestation’ (zuhur) and the appearance of the Point of a given dispensation 
(i.e. its prophet inaugurator) is symbolized by ‘day’ with the disappearance of this Point and the interval 
between manifestations with their dispensations symbolized by ‘night’. However, the commencement of the 
night - or the full period of a religious dispensation until its consummation in the succeeding Resurrection - 
is punctuated at its commencement by the appearance of its Mirror or vicegerent providential guide (wall) 
since whereas the Point is the manifestation of the Primal Will of the divine (mashi^a al-u/d), its Mirror or 
vicegerent is that of the Primal Volition (irada al-uld). To put it another way, as the Point sets (ghurub), the 
Mirror rises (tuluO, wherein the period of a Mirror’s lifetime and mission can be considered as the interval or 
barzakh between the acme of the day of appearance and the full darkness of the night of concealment. As 
such the Bayan considers the period from the death of Muhammad and the beginning of the vicegerency of 
'^Ali all the way to the commencement of the Greater Occultation of the Twelfth Imam to have been Just such 
an interval period wherein that specific three-hundred and eight year cycle from the Prophet’s passing in 
632 CE to Muhammad ibn al-Hasan al-'^Askari’s final disappearance in 940 CE was the cycle of the 
manifestation of Islam’s Primal Volition (irada al-uld) in the respective ministries of each of the Twelve 
Imams. 

See our translation, online 

https://www.academia.edu/3479640l/The_Will_and_Testament_of_the_the_B%C4%81b_d._1850_ (accessed 

14 October 2019). 

To the number of incomplete gates of the Persian Bayan. 

, which, incidentally, we find quite interesting in that this Babi cipher and formula denoting the 
Bab is equivalent in its abjad numerological value (when the final hamza^ is counted as an alif) to zahrd^ (AjAj) 
(the Radiant), the chief epithet of Fatima: 214. 
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who following the martyrdom of Mulla Husayn Bushruh at Shaykh Tabarsi was held to be his ‘return’ or 
the ‘tomb’ (marqad) of his return just as Subh-i-Azal was of Quddus, see kitdb-i-mulld rajah ^ali-i-qahir, CUL, 
F.24(9), Browne collection, 44a. 

As is also becoming increasingly apparent, the key role of the Tsarists in pressuring the Qajars in dealing 
decisively with the Bab and the Babis is also increasingly coming more into view since they were worried 
that events in Iran would spill over into their own borders and galvanize the subjugated Muslim population 
against them, particularly as ever since Golestan (1813) and Turkemanchai (1828) sporadic revolts and 
uprisings against Tsarist Russia by the subject Muslim population of the empire were regular and ongoing 
events. This was the primary reason why the Bab was moved from Maku to Chihriq in the first place 
following his trial in Tabriz in 1848. Amanat briefly and vaguely alludes to this in his Resurrection and Renewal: 
The Making of the Bdbi Movement in Iran, 1844-1850 (Cornell University Press: Ithaca, 1989), passim. However, 
more information confirming the Tsarist role in the execution of the Bab in 1850 together with the Qajar 
state’s vicious brutality against the Babis from the period of the uprising in Mazandaran all the way to the 
failed assassination attempt on Nasiruddin Shah in 1852 is becoming more and more apparent. What is 
especially interesting in our times is how a few biased but prominent Iranian Muslim detractors of Babism, 
such as RaTfipur, are verbatim repeating many of the same concerns and talking points of the Russian Tsarist 
government of the 1840s and 1850s against Babism while simultaneously continuing to parrot long 
discredited conspiracy theories regarding the Tsarist Russian origins of Babism, which have been proven 
time and again to have no credible foundation; albeit the BahaTs are another story altogether since via his 
brother-in-law Baha^ullah did in fact possess a direct link to the Tsarist Russian government (not to mention 
the allowances made to the BahaTs by the Tsarists to build their first house of worship in Ashgabat, 
Turkemenistan during the 1880s and 1890s) and later, beginning in the Baghdad period (1853-63), to the 
British empire as well via Manakji Limji Hataria (d. 1890) and Mirza Malkam Khan (d. 1908) who maintained a 
well-established and ongoing contact with the BahaT founder all the way to his death in 1892. 

See Nuqtat’ul-Kdf 230-8. 

Per the rubricated heading of M2. 

T1 spells here with a sdd as As mentioned in the introduction, we believe what this may refer to is 
that the handful of the initial letters of Subh-i-Azal were collated into a single document by scribes rather 
than the entirety of the piece being the first communication in full. This is supported by the repetitive 
nature of the doxology in several instances, where the exact same refrains are employed verbatim, and the 
fact that Subh-i-Azal refers to himself in several instances from the middle of the text onward as the Letter 
Tha^ which in its full tile as thamara al-azallya is known to have been bestowed on him after the first 
communication and not before. 

As mentioned, this entire sub-heading is missing in M2. Additionally, it should be noted here that Chihriq 
and shadid are numerologically equivalent: 318. 

Amr (J. 0 I) here will be hyphenated in translation since it simultaneously means both ‘cause’ as well as 
‘command’. 

Or ‘cleaving’ (jojU^). 

Or ‘actualize’ (il/i). 

39 1 .. 

Or ‘relief, 

i.e. the Shekinah. 

Or ‘bring peace’ 

Or ‘remembered’, Ul 

I.e. (.^361. 413 
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